| And there shall come forth arod 
| out of the stem of Jesse,and 
_ aBranch shall grow out of his roots. 
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FOUR CHRISTMAS MEDITATIONS 
ON CHRISTMAS EVE 


Deus, qui nos redemptionis nostrae annua expectatione laetificas: 
praesta, ut Unigenitum tuum, quem Redemptorem laeti suscipimus, 
venientem quoque judicem securi videamus, Dominus nostrum Jesum 
Christum, Filium tuum, qui tecum vivit et regnat in unitate Spiritus 
Sancti Deus, per omnia saecula saeculorum. .Amen.! 


(O God, Who dost gladden us with the yearly” anticipation of 
our redemption, grant that we who now joyfully receive Thine Only- 
Begotten Son as our Redeemer may also behold Him without fear 
when He cometh as our Judge, even the Same Thy Son Jesus Christ, 
our Lord, Who liveth and reigneth with Thee in the unity of the Holy 
Ghost, ever one God, world without end. Amen.) 


I. In these few remaining hours before the Christmas Festival 
begins, it is so easy for me to be distracted by the urgent and relent- 
less pressure of last-minute preparations. There are so many little 
things to be done which in the aggregate take so much time, so many 
things which make for confusion, so many things which imperil my 
calm and keep me from remembering that it is Christ-mas, Christ’s 
Feast, which I am about to celebrate. I am in danger of forgetting 
_ that on His day He has a right to my best self, to my whole attention, 
to my entire devotion, a gift for which mere perfection of the external 
arrangements in connection with the day’s observance is no adequate 
substitute. Yet I cannot by a mere act of will save myself from dis- 
traction and frustration. Only He can do that Who is the Author of 
the Christmas miracle itself. It is God Who gladdens us with the 
yearly anticipation of our redemption. I will open my heart to Him. 


Oh, kindle, Lord Most Holy, Thy lamp within my breast, 
To do in spirit lowly all that may please Thee best.* 


II. Rightly is the Eternal Son of God Whose birthday I shall 
keep tomorrow called my Redeemer, for He has purchased and won 
me from all sins, from death, and from the power of the devil, not 
with gold or silver, but with His Holy, Precious Blood and with His 
innocent suffering and death, that I might be His own. The measure 
of my joy at being thus delivered is determined by the extent to which 
I am aware of the heinousness of my sin, the awful finality of death, 
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and the baleful intention of the ancient foe of souls. I recall that the 
Eve of Christmas was aforetime kept as the Feast of Adam and Eve; 
I do well to remember also that the innocence, the immortality, and 
the bliss of which our first parents were cheated by the lies of God’s 
adversary are mine when I receive Christ as my Redeemer. I will 
make this the real basis of my Christmas joy. 


The Sun of Grace for thee is beaming: 
Rejoice, my soul, in Jesus’ birth.* 


III. This vigil-day is a symbol of my whole life as a Christian. 
My Lord bids me ever to watch and pray lest His sudden return find 
me unready. The Church was right in making the theme of Advent 
two-fold, by letting the preparation for Christmas be an occasion for 
contemplating the Last Things, for only those who joyfully receive 
Our Lord as Redeemer can behold Him without fear when He comes 
again as the world’s Judge. Christmas Day and Doomsday are the de- 
cisive crests of human history, and it is Doomsday that gives Christ- 
mas its maximum meaning. Our Redeemer’s holy Incarnation, His 
Holy Nativity, His Baptism, fasting, and temptation, His agony and 
bloody sweat, His Cross and Passion, His precious death and burial, 
His glorious Resurrection and Ascension, His abiding Presence in the 
Church and in the Blessed Sacrament—all this I see happening solely 
that I and my fellow-members of His Body might be able to pray: 


In the day of Judgment: Help us, good Lord.5 


AT FIRST VESPERS 


Concede, quaesumus, omnipotens Deus, ut nos Unigeniti tui nova 
per carnem Nativitas liberet,'quos sub peccati jugo vetusta servitus 
tenet, per eumdem Dominum nostrum Jesum Christum, Filium tuum, 
qui tecum vivit et regnat in unitate Spiritus Sancti Deus, per omnia 
saecula saeculorum. Amen.° 


(Grant, we beseech Thee, Almighty God, that the new birth of 
Thine Only-Begotten Son in the flesh may set us free, who are held 
in the old bondage under the yoke of sin, through the same Jesus 
Christ, Thy Son, our Lord, Who liveth and reigneth with Thee in the 
unity of the Holy Ghost, ever one God, world without end. Amen.) 


I. How paradoxical that the birth of Our Lord should be at once 
so commonplace and so wonderfully extraordinary! In order that He 
might hallow every stage of our existence by His Incarnation, He 
willed to become man in a manner no different from the way in which 
He as Creator designed that I should be born. The slow process of 
division and multiplication of cells, the warm, dark chamber under 
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the heart of His Mother that provided safe shelter through the months, 
the first stirrings of life—all these conformed to the unchanging pat- 
tern by which Divine Providence fashions every child of our race. 
Yet how different was His birth from the birth of every other man. 
No union of man and woman, but a divine miracle, initiated His hu- 
man life. Before His birth, during His birth, after His birth, the 
Mother of God remained a virgin.‘ His uniqueness was recognized by 
St. Elisabeth and the yet-to-be-born St. John the Baptist even before 
His infant eyes beheld the light of day. This was indeed something 
new. After nineteen hundred years, it is still good news to me. 


A great and mighty wonder, 
A full and holy cure! 

The Virgin bears the Infant 
With virgin-honor pure.® 


II. There is nothing new about sin. On the contrary, there is a 
deadly and dreary sameness about the sins I commit and the way I 
commit them. I need no new formula for my confession from day to 
day, from week to week. I can use the same words over and over. 
The really important sins, the habitual surrenders that my weak flesh 
made today in the presence of the temptation to anger, to pride, to 
greed, to immoderation, to lust, to laziness, and to envy, are sins I 
committed yesterday and last week and last month and last year, and 
my fathers committed them before me. The world of the atomic bomb 
is not essentially different from the world of the mere blockbuster, 
the world of gunpowder, the world of the cross-bow, the world of the 
knight, the world of the catapult, or the world in which Cain rose up 
to slay Abel his brother. Neither has the architect of sin changed— 
he is the old evil foe, the ancient enemy. Sin is old and it ages, it 
corrodes, it destroys, it kills. In the light of Christmas I see the vision 
of a new heaven and a new earth, wherein dwelleth righteousness. 


Oh come, Thou Rod of Jesse, free 
Thine own from Satan’s tyranny.® 


II. I wear a badge of humiliation: My neck is burdened with 
the yoke of sin. I can be comfortable only if i meekly follow my evil 
yoke-fellow. I can preserve the illusion of freedom only by going un- 
resistingly in his direction. If but for one moment, however, I try to 
set my feet on the path that leads away from the abyss toward which 
he seeks to pull me, the galling tug begins. God did not make me 
for this. I was created for freedom, not for bondage. Yet the shame 
of knowing within myself that I am enslaved is part of the price 
which I must pay before I can become free. Until the day of release 
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comes, I must live with my yoke. I must resist the tug of sin. No 
matter how painful the pressure, I must and I can refuse to go along, 
for since Christ made me His own, I wear a second yoke and I have 


another Yoke-fellow. With Him at my side, I can walk straight. By 
His help, I will! 


O saving Victim, opening wide 
The gate of Heaven to. man below: 
Our foes press hard on every side, 
Thine aid supply, Thy strength bestow.’ 


AT MIDNIGHT 


Deus, qui hans sacratissimam noctem veri luminis fecisti illus- 
tratione clarescere, da, quaesumus, ut cujus lucis mysteria in terra 
cognovimus, ejus quoque gaudiis in caelo perfruamur, qui tecum vivit 
et regnat in unitate Spiritus Sancti Deus, per omnia saecula saeculor- 
um. Amen?! 


(O God, Who hast made this most holy night to shine with the 
brightness of the true Light, grant, we beseech Thee, that, as we have 
known on earth the mysteries of that Light, we may also come to the 
fulness of Its joys in heaven; through the Same Jesus Christ, Thy Son, 
our Lord, Who liveth and reigneth with Thee in the unity of the’ 
Holy Ghost, ever one God, world without end. Amen.) 

I. Light illuminates and light casts shadows. If I walk toward 
the light, my way is clear before me. If I walk away from it, the very 
shadow which my body casts hides from my sight the obstacles in 
front of me, and I stumble. Ever since the night in which He was 
born in Whom is no darkness at all, the glory of the Lord has been 
shining about us to guide the feet of us earthlings into the way of 
peace. Unless I set my face toward the light, however, I am lost. It 
is intensely meaningful that the glory of the Lord shone round about 
the shepherds in the moment in which they were told of the universal 
Gospel of the Saviour. I must never forget that I see the light of 
God’s Grace when I use the Means of Grace. 


O gladsome Light, O Grace 
Of God the Father’s face, 

The eternal splendor wearing: 
Celestial, holy, blest, 

Our Saviour Jesus Christ, 
Joyful in Thine appearing!?* 


Il. I cannot conceive how God is a Trinity in Person yet a Unity 
in Essence. I cannot understand how the Eternal Word was incarnate 
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by the Holy Ghost of the Virgin Mary. My mind is unequal to the 


Ss task of explaining how His perfect life and His atoning death can 
ve achieve my pardon, how the Holy Body that the Blessed Virgin bare 
3y in Bethlehem can be hidden in a disc of hallowed Bread, or how I can 


drink the Precious Blood that dyed the Cross on Calvary from the 
chalice that glitters softly in the light of the altar candles. Yet in 
the Light of Christ I begin to see clearly mysteries which I cannot 
conceive even dimly, I believe marvels which I cannot understand, 
I know truths which I cannot explain. 


Types and shadows have their ending, 
For the newer rite is here; 

Faith, our outward sense befriending, 
Makes the inward vision clear.!° 


vit Ill. The Incarnation is only a beginning and a means, neither 
adi an end in itself nor the end of God’s planning. The Son of God became 
the Son of the Virgin not for His own sake, but that I might thereby 
the become a son of God. He renounced Heaven’s glory that I might come 
ve to the fulness of Heaven’s joys. To that one end, His foreordained 
the path led Him from the manger to the Cross, from the Cross to the 
on, tomb, from the tomb to the right hand of the Father. The highroad 
the’ of faith which I follow began at the same manger, and until I come 
to its last milestone, the throne of God and the Lamb in the New 
ard Jerusalem, I walk every foot of the way under the shadow of the 
ery same Cross. Nourished with the Living Bread That came down from 
in Heaven, I go from strength to strength and from joy to joy, until at 
vas the end of the road I shall find fulness of joy and pleasures for ever- 
>en more. 
of Ubi sunt gaudia 
It In any place but there? 
out There are angels singing 
Nova cantica, 


And there the bells are ringing 
In Regis curia. 
Oh that we were there!'* 


AT DAWN 


Da nobis, quaesumus, omnipotens Deus, ut, qui nova imcarnati 

Verbi tui luce perfundimur, hoc in nostro resplendeat opere quod per 

fidem fulget in mente, per eumdem Dominum nostrum Jesum Chris- 

nity tum, qui tecum vivit et regnat in unitate Spiritus Sancti Deus, per 
omnia saecula saeculorum. 


(Grant unto us, we beseech Thee, Almighty God, that, as we are 
filled with the new light of Thine Incarnate Word, so that which shines 
in our minds by faith may be reflected in our deeds, through the Same 
Jesus Christ, Thy Son, our Lord, Who liveth and reigneth with Thee 
in the unity of the Holy Ghost, ever one God, world without end. 
Amen.) 


I. The Child in the manger is the Word of God made man, “not 
by conversion of the Godhead into flesh, but by taking the manhood 
into God.”!® This tiny Infant is the Maker of the world, the Lord of 
eternity, the Prince of Peace. “Ye shall find a Babe wrapped in 
swaddling-clothes,” the shepherds were told. But the discerning eye 
of faith sees Him as the medieval painters portrayed Him, wrapped 
in the glory that marks Him as the Only-Begotten of the Father, full 
of grace and truth. The Star of Jacob has come forth. The Sun of 
Righteousness is risen. The Day-Spring from on high hath visited us. 
Upon us that dwell in the land of the shadow of death the Light hath 
shined. 


This is He Whom Heaven-taught singers .. . 
Promised in their faithful word: 

Now He shines, the Long-Expected; 
Let creation praise its Lord.'® 


II. The hallmark of God upon His handiwork is traced in light. 
The first words of God which His revelation records are: “Let there 
be light!” Unless He had made me His own, the eyes of my soul 
would still be blind, gloom would still be the companion of my an- 
guish, it would still be night unto me and I should have no vision, I 
should still be groping at noonday and walking in darkness. But the 
Holy Ghost has called me by the Gospel of God’s grace at Christmas 
and has enlightened me with His gifts. Now I see! 


Thou comest in the darksome night 
To make us children of the light.'* 


III. I cannot keep the light within me to myself. If I trim the 
flame so that the glow is not perceptible to those who see me, the 
flame will go out. I am bound, like and in and with and through my 
Saviour, to be a light of the world. In every relationship of life, my 
light must shine that men may see my good works and glorify my 
Father Which is in Heaven. However much I have failed in the past, 
from now on—at least and at last—my life must show that I have 
stood beside the shepherds and have seen these things that have come 
to pass. May the Psalmist’s description of the effect of the Godward 
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gaze be in my case the effect of having again seen God by faith in the 
Person of His Son: “They looked unto Him and were radiant!”!8 


He That descended from above, 
Who for your sins has meekly died, 
Make Him the Pattern of your love: 
So will your joys be sanctified.” 


NOTES 


1. The Collect of the Mass in vigilia Nativitatis (Hodie scietis), listed 
in the Common Service Book as one of the “Other Collects for the Season 
of Advent.” 

2. The Common Service Book translation “early” perpetuates a per- 
sistent typographical error that successive editors have failed to catch. 

3. Blessed Paul Gerhardt, 17th century. 

4. Caspar Nachtenh6fer, 17th century. 

5. From the Litany. 

-6. The Collect of the Christ-Mass, the tertia Missa in die (Puer natus 
est), accordingly the collect that is used at all the choir offices of the 
Feast of the Nativity of Our Lord. : 

7. So the Church’s Confessions. Sectio IV, Prima Pars, Articuli Smal- 
caldici: “...ex Maria, pura, sancta, sempervirgine nasceretur” (Concordia 
Triglotta, p. 460). Paragraph 100, Article VII, Thorough Declaration, For- 
mula of Concord: “This incomprehensible and spiritual mode Christ used, 
as it is believed, when He was born of His Mother, the Most Holy Virgin 
Mary” (Triglotta, p. 1007). Paragraph 24, Article VIII, Thorough Declara- 
tion, Formula of Concord: “Christ showed His Divine Majesty even in His 
Mother’s womb, inasmuch as He was born of a Virgin with her virginity 
inviolate. Therefore she is truly the Mother of God, and nevertheless re- 
mained a virgin” (Triglotta, p. 1022). 

8. St. Germanus, 8th century. 

9. From the Latin, about 1100. 

10. St. Thomas Aquinas, 13th century. 

11. The Collect of the prima Missa in nocte (Dominus dizxit). 

12. From the Greek, about 200. 

13. From an anonymous German macaronic Christmas-carol, 14th 
century. 

14. The Collect of the secunda Missa in aurora (Lux fulgebit). 

15. The Athanasian Creed. 

16. Aurelius Prudentius, 5th century. 

1% Psalm 34, 5 (Rv). 

Ng Blessed Martin Luther, 16th century. 

19. The Yeoman’s Carol. 


A, C.F. 


Drop down,ye heavens, from above : and 
let the skies pour down righteousness. 
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O Lord, 
Have mercy upon us. 


O Christ, 
Have mercy upon us. 


O Lord, 
Have mercy upon us. 


O Jesus, 
Graciously hear us. 


O God the Father in Heaven, 
Have mercy upon us. 


O God the Son, Redeemer of 
the world, 


Have mercy upon us. 


O God the Holy Ghost, the 
Comforter, 


Have mercy upon us. 


O Holy Trinity, One and Undi- 
vided, 


Have mercy upon us. 


O Blessed Christ-Child, True 
God, Begotten of the Father from 
eternity, 

O Blessed Christ-Child, True 
Man, born of a Virgin undefiled, 

O Blessed Christ-Child, True 
Lord, Redeemer of lost and con- 
demned mankind: 

We praise and bless Thy Ho- 
ly Name. 


O Blessed Child, Whose Holy, 
Precious Blood and Whose inno- 
cent suffering and death have 
made us Thine Own; 

O Blessed Child, in Whose 
Kingdom we live; 

O Blessed Child, Whom in 
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THE LITANY OF THE HOLY CHILD 


righteousness, 
blessedness we serve: 


innocence and 


We praise and bless Thy Ho- 
ly Name. 


Jesus, Name called Wonderful, 
Jesus, our Counsellor, 
Jesus, Mighty God, 
Jesus, Lord of Eternity, V 
Jesus, Prince of Peace: 
We praise and bless Thy Ho- 
ly Name. 


Seed of the Woman, 

Shiloh of the Patriarchs, 

Angel of the Covenant, 

Scion of Abraham, 

Branch of Jesse, 

Son of David, 

Desire of all Nations, 

Immanuel of the Prophets, 

King over Israel, 

Promised Messiah, 

Star out of Jacob, 

Zion’s Cornerstone, 

Light of the Gentiles, 

Rose of Sharon, 

Sun of Righteousness, 

Suffering Servant of the Lord, 

Judge and Lawsgiver, 

Offspring of the Virgin, 

Christ-Child Most Holy: 
We praise and bless Thy Ho- 

ly Name. 


Through the glorious Annunci- 


ation of Thy Mother, 


Through the mystery of Thy 


Holy Incarnation, 


Through the brightness of Thy 


Nativity, 


Through the message of the 


herald angel, 


And through the praises of the 
heavenly host: 


Help us to praise Thy Holy 
Name. 
O Holy Child, human and di- 
vine, 
Help us to praise Thee. 
O Holy Child, Saviour of the 
world, 
Graciously hear us. 
O Holy Child, Saviour of the 
world, 
Graciously spare us. 
O Holy Child, Saviour of the 
world, 
Grant us Thy Peace. 
O Lord, 
Have mercy upon us. 
O Christ, 


Have mercy upon us. 


(All:) O Lord, have mercy up- 
on us. Amen. 


(All:) Our Father .... 


Behold a Virgin shall conceive 
and bear a Son: 
And shall call His Name Im- 
manuel. 


Let us pray. We beseech Thee, 
O Lord, pour Thy grace into our 
hearts that, as we have known 
the Incarnation of Thy Son Jesus 
Christ by the message of an angel, 
so by His Cross and Passion we 
may be brought unto the glory of 
His Resurrection; through the 
Same Jesus Christ, Thy Son, our 
Lord, Who liveth and reigneth 
with Thee and the Holy Ghost, 
ever one God, world without end. 


Amen. 
May the joys of the Holy Christ- 


Child and of His glorious Nativity 
be and remain for ever with you. 


Amen. 


—Frederick Roth Webber. 


The Litany of the Holy Child may be used as a preparatory of- 


fice to the midnight celebration of Holy Eucharist on Christmas Eve, 
or in connection with any service of the Christmastide. It should be 
used in procession, if possible, and sung. The choir, preceded by 
crucifer and torchbearers, proceed slowly through the aisles of the 
church until a complete circuit of the building has been made. Music 
for this litany may be adapted from the litany music of The Common 
Service Book, or The Lutheran Hymnal, or from The Choral Service 
of the Episcopal Church. 


ANNOUNCING THE CHRISTIAN YEAR 


In some of our churches the ancient custom has been revived of 
solemnly announcing the movable holy days of the ensuing year im- 
mediately after the reading of the Holy Gospel on the Feast of the 
Epiphany. The form adapted for 1947, follows: 

Dearly beloved brethren, ye shall know that as we have rejoiced 
in the Birth of Our Lord Jesus Christ, so there is announced to you 
by the mercy of God the joyous observance of the Resurrection of 
the Same our Saviour: 


February 2 is Septuagesima Sunday. 


On February 19 Ash Wednesday begins the most holy season 
of Lent. 


On April 6 we shall celebrate with great rejoicing the Holy Easter 
Festival of Our Lord Jesus Christ. 


May 15 is the Feast of the Ascension of Our Lord Jesus Christ. 
May 25 is the Feast of Pentecost. 
(June 5 is the Feast of the Blessed Sacrament.) 


November 30 is the First Sunday in the Advent of Our Lord Je- 
sus Christ, to Whom be honor and glory, world without end. Amen. 
AC. 


A LUTHERAN BREVIARY 


In the Latin Church, all priests are bound to recite the daily of- 
fice, except when specially dispensed from the obligation. In the 
Church of England, the clergy are required to say matins and even- 
song daily, except when providentially hindered. No such obliga- 
tion is imposed on Lutheran clergymen. It would be wrong to infer 
from this, however, that the Lutheran Church rejects the breviary 
principle out of hand. 

First of all, while the obligation to say the daily office was abro- 
gated for Lutheran priests, the Confessions require a moral substitute 
therefor. Thus in the “Christian, profitable, and necessary preface” 
to the Large Catechism, lazy clerics are excoriated: 


“Now that (the pastors) are delivered from the unprofitable 
and burdensome babbling of the Seven Canonical Hours, oh that 
instead thereof they would only morning, noon, and night read 
a page or two in the Catechism, the Prayer-Book', the New Tes- 
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tament, or elsewhere in the Bible, and say an Our Father for 
themselves and their parishioners, so that they might render in 
return honor and thanks to the Gospel, by which they have been 
delivered from burdens and troubles so manifold, and might feel 
a little shame because like swine and dogs they retain no more 
of the Gospel than such lazy, pernicious, shameful, carnal lib- 
erty.”” 


Second, the saying of the canonical hours, although no longer 
obligatory, was regarded as a valuable corporate exercise of devotion 
and commended and observed as such. Thus Kurbrandenburg 1540 
retained them all, in parish churches as well as in religious communi- 
ties. Pfalzneuburg 1543 and Elbogen 1523 placed their recitation in 
the competence of the parish priest. Schleswig-Holstein 1542 retained 
the day hours. Calenberg 1569 retained three hours. In Denmark 
the recitation of the daily office survived for as long as 150 years after 
the Reformation.* The Lutheran sources of the Common Service rite 
for matins and vespers include fourteen sixteenth century orders dat- 
ing from 1525 to 1544.4 


Third, the Common Service Book contains nearly all the elements 
for the reconstruction of the seven canonical hours and provides com- 
plete ordinaries, propers, and rubrics for matins and vespers. 


Fourth, the need for an evangelical breviary has been felt through 
all the decades since the lapse into desuetude of the canonical hours, 
and has called forth a very considerable number of proposals and 
schemes. Typical are those in volume 2 of Blessed Wilhelm Lohe’s 
Haus-, Schul- und Kirchenbuch (1859), the United Lutheran Church’s 
Daily Office Book (of which the Advent portion was experimentally 
published in 1938), the Reverend J. Madsen’s The Hour of Prayer, 
and the Evangelisches Brevier of the High Church Union in Germany 
(1932). There have been many others. 


For the benefit of those Lutheran clergymen and lay-people who 
can profit spiritually by the discipline of ordered prayer utilizing the 
Word of God in the spirit of the ecclesia orans of all generations, this 
article proposes the publication of an American Lutheran breviary 
based upon the following principles: 


I. In the interest of convenience and usability, the entire breviary 
will be printed in a single volume. Currently it is necessary to use at 
least two books, a Bible and the hymnal, with a minimum of seven 
book-markers—for the calendar, the psalmody, the lesson, the hymn, 
the ordinary, the seasonal propers, and propers for the day, with 
possible additional book-markers for the suffrages and memorials. 
It is proposed in the American Lutheran breviary to print out the 


13 


complete Psalter and all lessons, using the text of the Authorized 
Version, together with all office hymns. 


II. The breviary is based upon two offices, the Common Service 
Book’s matins (which, it should be remembered, is a fusing of matins 
and lauds) and vespers, for normal daily use, with prime, terce, sext, 
none, and compline printed in an appendix. Two considerations 
prompt this decision. First, the Lutheran rite, as set forth in the 
Common Service Book, calls for two offices. Second, the revival of 
the recitation of two offices daily by our clergy, our deaconesses, and 
devout lay-people is not impossible of realization, whereas the likeli- 
hood of restoring the seven canonical hours is infinitely more remote. 
On the other hand, the provision of the lesser hours in an appendix 
will both make the occasional recitation of at least the day hours 
possible and provide a means of ultimate transition to the full office. 


Ill. The breviary will be designed both for individual and for 
corporate use. 


IV. The breviary will be based upon the rubrics and text of the 
Common Service and will conform thereto except as hereunder noted. 


V. Appropriate prayers to be said before and after recitation of 
the daily offices will be provided. The following traditional occasional 
offices will also be included: Preparation for Holy Communion; 
Thanksgiving After Holy Communion; The Gradual Psalms and 
Litany; The Seven Penitential Psalms; the Commendation of a Soul 
Before Death; The Office for the Commemoration of the Faithful 
Departed®; The Itinerary. 


VI. The calendar will include all the holy days of the Common 
Service Book and of other American Lutheran rites, as well as addi- 
tional commemorations and days, included with a view to reviving a 
consciousness of the lives, the virtues, and the witness of the saints 
of the Universal Church, particularly those of Northern Europe, and 
of the martyrs, confessors, and doctors of the Lutheran Church. 


VII. The categories of holy days will be those of The Lutheran 
Hymnal. The chief holy days will be: The Sundays of Advent, 
Christmas, the Circumcision, the Epiphany, the Sundays of pre-Lent, 
Ash Wednesday, the Sundays of Lent, Holy Thursday, Good Friday, 
Holy Saturday, Easter, Rogation Sunday, Ascension Day, Whitsuneve, 
Whitsunday, Trinity Sunday, Reformation Day, the Feast of Title, 
and the Anniversary of Dedication. Minor holy days will include all 
other commemorations. Ferias will be week-days without commemo- 
rations. Where minor holy days occur or concur with chief holy days, 
the latter take precedence, and the former are either translated or 
commemorated with a memorial. Where minor holy days occur or 
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concur with one another, the office is of the one selected by the wor- 
shipper, and the other is commemorated with a memorial. 


VIII. Matins for the last three days of Holy Week is based in 
each case upon the Tenebrae rite and is to be anticipated on the eve- 
ning before. 


IX. Gloria Patri is said after each psalm and canticle (except 
Te Deum and Benedicite); it is omitted, however, wherever it would 
normally occur in the offices of the last three days of Holy Week and 
of the Commemoration of the Faithful Departed. 


X. In the opening versicles, Laus Tibi, Domine, etc. is substi- 
tuted for Alleluia after Gloria Patri from Septuagesima to the end of 
Lent. 


XI. The invitatory is of the season and is said both before and 
after Venite exsultemus (of which all verses are said). 


XII. The office hymn invariably concludes with a doxology. The 
text of the proper office hymn is taken from a Lutheran hymnal 
wherever possible. It is taken from another source only when no 
Lutheran hymnal contains a suitably faithful translation or when 
the translation offered departs from the original in meter. 


XIII. The purpose of the choir offices is to provide a means for 
the ordered praying of the Inspired Hymnal, the Psalter, to the glory 
of God. The Psalter is divided, for recitation through once each 
month, into sixty sections. In addition, the traditional lauds canticle 
is said at matins after the last appointed psalm: Sunday, Benedicite; 
Monday, Confitebor Tibi; Tuesday, Ego dixi; Wednesday, Exsultavit 
cor meum; Thursday, Cantemus Domino; Friday, Domine, audivi; 
Saturday, Audite, coeli. 


XIV. Each psalm and each lauds canticle has its own invariable 
antiphon, generally taken from the psalm or canticle itself, and said 


’ at the beginning and end of each psalm or canticle. 


XV. The lessons are taken from the Lutheran Hymnal lectionary, 
and are printed out in full. They are invariably followed by the 
versicle Tu autem etc. and the response Deo gratias. 


XVI. The responsory is of the season or of the office. 


XVII. The versicle preceding the canticle at vespers is of the 
day, except that on ferias “Let my prayer be set forth etc.” is said. 


XVIII. The canticle for matins on Sundays (except in peni- 
tential seasons) and the chief festivals is Te Dewm. On other days, 
Benedictus is said as the morning memorial of the Incarnation. Mag- 
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nificat is said invariably at vespers as the evening memorial of the 
Incarnation. A proper antiphon of the day is provided for Benedictus 


and Magnificat except on ferias, for which an invariable antiphon is 
provided for each canticle. 


XIX. On Sundays and during Christmas and Easter tides, 
matins and vespers end with the salutation, the collect for the day, 
the salutation, and Benedicamus, followed by any memorials that 
may be appointed. On other days, the suffrages are said, concluding 
with the collect for the day, the salutation, and Benedicamus, fol- 
lowed by any memorials that may be appointed (of which the Collect 
for Peace with its antiphon Da pacem and its proper versicle is in- 
variably one). The offices conclude invariably with the salutation and 
Benedicamus without any following benediction. 

Suggestions and comments on this proposal are cordially invited 
and may be sent to the Reverend Arthur Carl Piepkorn, Ph.D., Head- 


quarters, Chaplain School, Fort Oglethorpe, Georgia, or to the edi- 
torial offices of Una Sancta. 


FOOTNOTES 


1. The reference is probably to the Betbiichlein, published by Blessed 
Martin Luther in the same year (1529) as the two Catechisms. 

2. Concordia Triglotta, page 566, par. 3. 

3. The Rev. J. Madsen in F¢gbe, May, 1938, page 76. 

4. Strassburg-Erfurt Kirchenamt 1525, Blessed Martin Luther’s 
Deutsche Messe of 1526, Prussia 1526, Hesse 1526, Schwéabisch-Hall 1526, 
the Saxon Visitation Articles of 1528, Wittenberg 1533, Saxony '1539, Nord- 
heim 1539, Hamburg 1539, Calenberg-Gottingen 1542, Pomerania 1542, 
Cologne 1543, Prussia 1544. See Edward T. Horn, “The Lutheran Sources 
a ag Common Service,” in the Lutheran Quarterly for April, 1891, pp. 

re 


ve 5. Contemplated on page 100 of The Lutheran Hymnal. 
Arthur Carl Piepkorn. 


TWO BOOKS REVIEWED 


A SHORT EREVIARY, third edition (1944), 766 pages, The Liturgi- 
cal Press, St. John’s Abbey, Collegeville, Minn., $3.25. 


A Short Breviary is divided into four parts: The regular Sunday 
and week-day offices, the common of feasts, the proper of the season, 
and the proper of the saints. It is of such great simplicity that one 
can use it practically at sight. In this convenient simplicity, the 
Breviary surpasses many other office-books based on the ancient 
breviarium, such as the well-known Monastic Diurnal. Although 
“simplified by abbreviations,” all the customary offices are provided: 
Matins; lauds; the “little hours” of prime, terce, sext, and none; ves- 
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pers; and compline. In fact, some consider this its chief fault and 
would prefer just matins and vespers in fuller form, following the 
Lutheran and English Reformers. It is true that often one may not 
wish to recite all the offices, yet their historic appeal bespeaks their 
retention. The psalter is appointed to be read through in a week. 
Happily, the compilers have not included the confusing multiplicity 
of feasts that are found in other Latin breviaries and missals, but 
rather have placed their emphasis upon the Christian Year. The 
proper of saints contains only forty-three feasts, “first and second 
class feasts of the ‘Universal Church’ and of the Benedictine calendar,” 
of which eighteen are in the calendars of the Common Service Book 
and the Lutheran Hymnal; most of the rest are those which Evangeli- 
cal Catholics may well use, e.g., SS. Gregory, Benedict, Lawrence, 
ete. The book resembles the shortened breviaries published some ten 
years ago in Germany. The format is most attractive, with the titles 
and offices in black and the rubrics in red. Like every liturgical 
office-book, A Short Breviary is composed almost entirely of quota- 
tions from the Sacred Scriptures: The Our Father, the versicles, the 
antiphons, the lessons, the responsories, the canticles, etc. We may 
express the hope that within our own Church such an office-book will 
in time be published. In the meantime, however, it seems to us that 
A Short Breviary, prudently and discreetly used, can serve the needs 
of many for a simple, edifying and popular liturgical office book. 


—David F. Fortney. 


THE WAY OF WORSHIP, “A Study In Ecumenical Recovery,” by 
Scott Francis Brenner, B.D., Th.M., Th.D. New York, The 
Maemillan Company. 1944. With an Introduction by Dr. 
John R. Mott. Pp. vii-xxv and 1-200. $2.00. 


To many this book will be something in the nature of a revela- 
tion. There are those who do not think of the Evangelical and Re- 
formed Church, in which Dr. Brenner is a pastor, as a liturgical one 
at all. Still others claim that although in recent times it has adopted 
some of the trappings of the liturgical revival, its theology is of such 
nature as to render this display superficial, inconsistent and meaning- 
less. This book gives the lie to both these opinions. For it is little 
concerned with externals and the details thereof, except in so far as 
they relate to and are the expression of dogma. The Way of Worship 
is principally engrossed with the essential nature of the subject, with 
liturgy conceived and perceived as the work of God wherein He ap- 
plies to us the fruits of the Redemption and we offer to Him the fruits 
of our faith in the same through Christ our Lord. Indeed, the author 
most satisfactorily discusses the dogmatic basis of the liturgical mani- 
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festation in the Reformed Church, showing conclusively that it pos- 
sesses the necessary doctrinal foundation for the construction or main- 
tenance of a vital liturgy. The adequacy and substantialness of its 
doctrinal basis of the liturgy is indicated by some splendid citations 
from the theological works of the leaders of the Mercersburg Move- 
ment and of John Calvin. Here is an example from Dr. John W. 
Nevin’s The Liturgical Question: “A liturgy is not just a collection 
of prayers and other single forms of devotion, but a whole order or 
scheme rather of public worship, in which all the parts are inwardly 
bound together by their having a common relation to the idea of a 
Christian altar, and by their referring themselves through this always 
to what must be considered the last ground of all true Christian wor- 
ship, the mystica! presence of Christ in the Holy Eucharist.” 

In addition to successfully demonstrating the integrity and legiti- 
macy of the liturgical movement within his own group, Dr. Brenner, 
whose exposition is by no means limited to the exclusive considera- 
tion of the place of the liturgy in that body, explores the possibilities 
for the recovery of the liturgical way in other Protestant Churches. 
His treatment of these possibilities is, of course, general and suggestive 
rather than specific and analytical. {t is here in the consideration of 
the positions of other groups relative to this matter, that the most out- 
standing and capital features of the author’s approach to his subject 
are noted. For one thing, his avoidance of a narrow point of view is 
evident throughout the work. Yet never does this preclude his able 
and uncompromised presentation of the Confessional position of his 
own Church. This absence of superciliousness is most commendable 
and proves that it is an attitude unnecessary to the maintenance of 
integrity. Sympathetic consideration of the pronouncements of other 
groups relative to the Eucharist and worship is found throughout the 
book; this matter is dealt with by a mind sensitive to the points of 
contact and agreement among the ideas propounded by the several 
bodies, and fair evaluations of their positions therefore are made, ac- 
curate in fact as well as ecumenical in spirit. 

Here are some examples of the questions discussed in The Way 
of Worship. “If the Church exists where the Word is declared, and if 
the Word declared is the Word made flesh, must not the Table of the 
Lord be set up more often in our Church?” “Should we make prog- 
ress toward this end (the celebration of the Eucharist in the course 
of normal worship), we will also aid in restoring the Church to the 
full glory of its social significance. Today multitudes of nominal 
Christians regard the Church and its worship as a kind of elective 
course, to be taken, if at all, only in small and infrequent assignments. 
They feel that it does not minister to them in any vital capacity.” 
“The question emerges as to the possibility of some organic relation- 
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ship between the worship of the Church and the unity, or ecumenicity 
of the Church itself. Is it conceivable that a recovery of Eucharistic 
worship may hasten ecumenical recovery? Is it not true that the 
way of worship within any religious group is the experience that most 
unifies and solidifies that group? In this respect the way of worship 
appears to transcend even the power of dogma. The Ecumenical 
Church cannot be attained through denominational merging alone, 
through the meshing of ecclesiastical machinery.” But it “calls for a 
unity of spirit and faith such as can and must be expressed in common 
worship.” —Edward Emmers. 


REPORT ON A RETREAT 


The use of retreats is slowly but surely growing within the Lu- 
theran Church. One of the oldest annual retreats is the one reported 
below. In the Passiontide issue of UNA SANCTA further attention 
will be paid to this subject. 


The Willkes-Barre-Scranton Pastoral Retreat goes back many 
years. The guiding spirit was the Reverend Dr. John Casper Mattes, 
who was no doubt the first Retreat Master. There was laid the solid 
foundation for a good Lutheran orthodox and liturgically ordered 
Retreat. It has remained essentially the same throughout the years. 
The only revision made was in limiting it to one day. 


The inner life of those pastors participating has been strengthened 
and renewed. The fellowship is made up of the average Pastoral As- 
sociation membership. There is no attempt to be exclusive so as to 
limit it only to those inclined toward liturgical interests. This is not 
thought of as a selected group. It is primarily meant to deepen the 
resources of the Pastor’s spiritual life. 


For example, all Retreatants do not wear clerical garb. There 
has been no attempt to press them to do so. There is a conservative 
respect for the atmosphere of a Retreat, a sense of piety and sincere 
intention to come to grips with the sin that doth so easily beset us. 
Furthermore, we are fortunate that the committee chosen each year, 
has a reverent sense of the fitness of things. This appears in the har- 
mony of the hymns, psalms, lessons and preaching, so forming a 
coherent expression of, and development of the theme. 


The Chaplain, who is both informed and sincere, and whose 


_ friendliness creates a rapport between himself and the members, hears 


the confessions, garbed in cassock and violet stole, using the order 
for Private Confession in the C.S.B. In a quiet place, provided with 
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candles, cross and kneeler, he hears each communicant pastor, pro- 
nounces the Absolution and offers the Blessing. This solemn disci- 
pline of each member going to a private place to confess, unconscious- 
ly colors and creates a profound resolution among those present. 
There is an air of seriousness about the whole period until the 
last confession is heard. There are a few who may not be entirely 
congenial to the idea of this devout Lutheran practice, but who yield, 
nevertheless, and like the rest, are shrived of their sins. 


We give the Chapiain of the Association a chance to address us 
in a personal way as part of his contribution, since the meditations 
are given by others. We stand for the hymns, sit to read the psalms 
antiphonally, rise to recite the Gloria Patri, and kneel for portions 
of the liturgical responses and collects. Important to us is the con- 
secutive reading of one of the Epistles. Members from the pews come 
up in turn, and use the verse: Lord, have mercy upon us, at the end 
of each chapter. The cassock, surplice and stole are used for the 
minor offices. 

At the Celebration, the Preacher makes his entrance with the 
Celebrant following him to the Altar step. The Celebrant is attired in 
the ancient Eucharistic Vestments, Amice, Alb, Stole, Cincture, 
Chasuble; white linen with red orphreys. It so happens that the 
Celebrant wears the Eucharistic Vestments in his own parish, other- 
wise, the surplice and stole would be the apparel deemed sufficient. 
There has been no objection, however, for the majority wear surplice, 
and are accustomed more to the white, than to the black gown. 


A word about the Altar appointments: The Eucharistic candles, 
and flowers adorn the retable. The Sacramental linens consist of 
Corporal, Pall, Purificators and Veil; The Common Cup is used al- 
ways, Paten, Lavabo, Wafer and Wine. The Communicants devoutly 
kneel to receive the elements. The Sermon always has a Sacramental 


character and is full length. No attempt is made to shorten this part 
of the service. 


One thing else about our Pastoral, which is a carry over from 
other years. We use most all the great hymns and chorales as though 
we sang them every Sunday. Those that most congregations would 
back down on we sing straight from the shoulder. Newcomers 
always confess that most of these great hymns they never 
heard before, and several who have gone to other parishes, say they 
learned more about the hymns of the Lutheran Church due to this 
practice of thorough-going devotional use of the whole hymnal. The 
Retreats are grand experiences in hymn singing. Another Canticle 
we love to sing is the Magnificat at Vespers, and the Te Deum at 
Matins. A suggestion of Gregorian is sponsored by several of the 


20 


Pastors singing the Introit from the Concordia Liturgical Series, and 
the Celebrant intoning the Sursum Corda and following portion of 
the Mass according to Reed and Archer. 

The Retreat begins about 9:30 and ends about 3:30. The Con- 
ference, which amounts to a discussion of trends and topics relating 
to the day in the informal manner, lasts about a half hour. It never 
accomplishes too much. However, there is a feeling of achievement 
and elevation as we return to our own field of labor, and are re- 
freshed from having been with Christ in the most intimate fellowship 
possible to us in the Holy Sacrament. 

—John Kaercher. 


CONTEMPORANEA 


A five-day ecumenical conference was held in St. Peter’s Church, 
Osby, Sweden, from the third to the seventh of August. The program 
included administration of Holy Confirmation on Saturday afternoon 
to a class of catechumens from the parish, with vespers and compline 
in the evening; matins, lauds, the Holy Eucharist, none, vespers and 
compline on Sunday; and daily matins, lauds, the Holy Eucharist, sext, 
vespers, compline and a morning and an afternoon lecture on Monday, 
Tuesday, and Wednesday. The subjects of the lectures were: Faith, 
Justification, Grace, Liturgy, the Cure of Souls, and the Parochial 
Ministry. In addition to Swedish Churchmen, the conference attracted 
one each from the Roman Catholic Church and the Church of Finland, 
two from the Church of Norway, three each from the Church of Eng- 
land and the Eastern Orthodox Church, and four from the Church of 
Denmark. Participation in the Holy Communion was limited to those 
in communion with the Church of Sweden. G.R. 


GETTING DOWN TO FACTS 


A Sisterhood! There is hope for the Church. We have Deaconess 
Institutes in our Lutheran Church of America. We are doing some 
Inner Mission work. But is it not pathetic? What does it really 
amount to, after you figure up the sum total? Yes, we need a Sister- 
hood. All great movements have come out of the Contemplative Life. 
Therefore we need a place to get started. Why not start in the Major 
Bowes Memorial Retreat? We could not build a more ideal place if 
we tried to. Here the sisters could be trained to serve as hospital 
visitors in our great hospitals of New York City. They could also be 
trained to serve in our parochial schools, where so many teachers are 
needed. The sisters would spend four months of the year in the Re- 
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treat and for the rest of the time serve in the field. The Inner Mis- 
sion Societies and parishes would pay certain sums every month to 
the Motherhouse. This would support the Sisterhood. 

But let’s get started! For the sake of suffering humanity—let’s 
get started. Are there five young women who are willing to give their 
life for this cause? Where can we find a sister superior? Let’s try 
to save a church smothered by campaigns, slogans, materialistic pro- 
grams and work, by organization. If we wait it may be too late. 


—B. von Schenk. 


AN INQUIRY AND AN ANSWER 


Dr. Claude O. Dierolf, Secretary and Treasurer of the Society of 
St. Ambrose, inquires in a letter to the Reverend Howard R. Kunkle: 
“What is Dr. Piepkorn’s purpose in condemning the use of the cas- 
sock, surplice and stole on the last page of Volume VI, Number 6? 
What does he offer in its place? We have just been rejoicing that 
so many of our pastors have been adopting the use of these historic 
vestments.” 


Dr. Piepkorn replies: “My interest in making the statement re- 
ferred to was solely that of liturgical propriety. It is recognized that 
the combination of surplice and stole is justified for certain Sacra- 
mental and quasi-Sacramental rites, such as Holy Baptism and the 
Solemnization’ of Holy Matrimony. No such historic justification ex- 
ists, however, for the use of this combination by the officiant at the 
services which are usually held in Lutheran parish churches, that is, 
Holy Communion, Ante-Communion, matins, vespers, and non-liturgi- 
cal devotions in Advent and Lent. I should be reluctant to say that 
it is indefensible to begin introducing the historic vestments by start- 
ing with surplice and stole; the Augustana Synod proposed this com- 
bination, however, along with another even less justifiable (gown-and- 
stole), as the standard ne plus ultra. . 


“As for an alternative, there are four possibilities justified by his- 
toric Lutheran procedure: 


“First and most desirable is the restoration of the full Eucharistic 
vestments (cassock, amice, albe, cincture, stole, chasuble, and mani- 
ple), with cassock, surplice and scarf (or stole for Sacramental and 
quasi-Sacramental offices, as indicated above) for non-Eucharistic 
offices, a cope for solemn services, and a biretta and cape for out-of- 
doors. 


“The second combination is cassock, ‘albe,’ and chasuble, a use 
preserved by the Churches of Denmark and Norway. 
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“The third combination is the cassock and ‘albe,’ in the Slovak 
and German tradition. The ‘albe’ referred to in this and the preced- 
ing paragraph is somewhat different in each case from the sixteenth 
century albe, taking on the characteristics of a surplice or rochet. 

“The fourth and least desirable vesture is the black priest’s gown, 
or a similar academic gown to which the education of the wearer may 
entitle him, with or without bands, starched white ruff collar, tasselled 
‘black stole’ (which is really a remnant of the scarf), or scarf. 

“It is therefore suggested that where a pastor desires to lead his 
parish back to the old Lutheran way he begin with a black priest’s 
gown, then proceed to the simple ‘albe,’ add the chasuble as third 
step, and finally reintroduce the whole Eucharistic vesture. The stole, 
which the Augustana Synod’s proposal would make the next step 
after a plain black gown, is accordingly something that should be 
included in the last stage, when Eucharistic vestments are reintro- 
duced.” 


* 


A staff member of UNA SANCTA, Chaplain (Lt. Col.) Arthur 
Carl Piepkorn, Ph.D., was The Lutheran Hour speaker on three Sun- 
days during August this past summer. The Lutheran Hour is the 
most widely disseminated Christian broadcast in the world today, 
being heard in three languages in North America, South America, 
Central America, the West Indies, Africa, Australia, and Europe. 


THE WRITERS IN THIS ISSUE. Chaplain Arthur Carl Piep- 
korn, Ph.D., is a staff member of UNA SANCTA, as is also the Rev. 
John Kaercher, the latter pastor of St. Mark Church, Scranton, Penn- 
sylvania. The Rev. F. R. Webber, whose Litany is used, is service 


_ pastor in New York City, editor of “The Church Builder,” and for- 


merly pastor of St. Faith’s Church, Cleveland. The Rev. Edward 
Emmers is pastor of Redeemer Church, Reading, Pennsylvania. The 
Rev. B. von Schenk is pastor of Our Savior’s Church, The Bronx, 
New York. Mr. David F. Fortney, of Towanda, Pennsylvania, was 
formerly a Lay Reader of the Pittsburgh Synod. 


* % 


The Candlemas issue of UNA SANCTA will feature the liturgical 
sacramental life of the Church of Sweden. 
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